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be goodness and justice in the Godhead. That faith was expressed by Friedrich Logau in the well-known. verse, as translated by Longfellow, c Though the mills of God grind slowly, yet they grind exceeding, small.' And the same faith found utterance long ago in Euripides also, when he said : ' 3Tis true the working of the gods is slow, but it is sure and strong1.5
Anyhow, those philosophers who have become reconciled to the idea of the survival of the fittest, can hardly object to the principle that what is, is fit, and will in the end prove right, or, to put it into Schiller's words, that the ' Weltgeschichte ist das Weltgeridit!
History of ReligfioJi is tlie True Philosophy of Religion.
You will understand now why I felt so strongly that the most satisfactory way of carrying out the intentions of the founder of this lectureship, the only effective way of studying what is called the philosophy of religion, or the philosophical criticism of religion, is to study the history of religion. History sifts and tests all forms and varieties of religion far more effectively than any single philosopher could possibly hope to do. I do not mean to say that a purely theoretic, as distinguished from an historical treatment of religion, is utterly useless. Far from it. I know that Kant scouts the idea that the history of philosophy is itself philosophy. But is not Kant's own philosophy by this time part and parcel of the history of philosophy ? It is quite true that we can study a science apart from its history. We can_, for instance, study the science of Political Economy
1 Bacchae, 882, "O/>/iarcu /*6Xw, dAA* o/*cws mcrbv r6 ye Oeiov
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